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AHHoTanusi: Ma3kyp Makomaga OWIMMIWINK, WII-
My-MabpU(paTHU UHCOHUAT XaETUHUHT MOXMATH cudarnaa
bptupo(d otran Mmyradakkup Capayanun TaprazoHnHHUHT
“IHapx am-axoun’ acapumard co(GHUCTHK Ta(akKypHHHT
WKTUMOHK-(ancadpuii Ba MAHTUKAN >KAXATIApU TaXJIHJI
kwinHrad. Mceiom ¢ancadacu tapuxu KOHTEKCTHIA a0
OyIIraH TypIiiu WKTUMOUH-MaHTHKUN MYJIOXa3aJapHUHT CO-
¢ucTHKara ouj TAJIKUHIApU WIMHHA Oa&H STHIITaH.

Maxkonana kentupwirad Oapda MabIyMOTIap KHE-
CUM-TapuUXul, MaHTHUKUNA METO/Ulap acocuaa EpUTHIIraH
Xamza sSHru gaBp Qancadacu BaKHMIUIAPUHUHT CODUCTHKA-
ra MyHoca0aTu Ba WIMHH EHIONIYBIApH Ha3apuil )KHUXaT-
na" Taxyl KummHraH. CoucTHK TapakKypHHHT WIMHAI
axaMUATH 3aMOH Ba MAaKOH HYKTaW HazapuJaH TaXJIWJI KU-
JIMHTaH ymoOy TaJKUKOT/Aa Ma3Kyp TEPMHUHHHHI MMHTaKaa
maigo OYIWIY, YHUHT OOBEKTHB Ba CYOBEKTHB cababimapu
Tapuxuii-ancaduil xuxaTnaH TagKuK KuHTaH. [yHmH-
IIeK, COPHUCTHK Kapaluiap HEern3uja ro3ara KejiraH aipum
mwxTuMouii-pancaduii macanamapra wucioMm (ancadacu-
HUHI, XyCyCcaH, KaJIOM WIIMHHUHT MyHOCA0aTH XaKu/a OHTO-
JIOTHK HYKTau HazapraaH GuKp roputiirad. CopucTHKaHIHT
MAaKOH Ba 3aMOHJaru VOKTUMOUH axaMuATHU XaMaa MaMIInn
xaétna 103 6epran MyaMMOJIAPHUHT WIMHNA edumiiapu dai-
caduil xxuxatnaH Taxywi KwinHrad. @ancada paHuHIHT
apa0d MuHTaKamapra Kupud Oopuin cadabmapu, OMIILIApH
Xamia Mas3Kyp kapa€Haa MabiyM OWp HIAXCIAPHUHT POJIH
Oounan OormuK skuxariapra auioma Capnymaua Tadraso-
HUMHUHT THOCEOJIOTHK OmimMIiapu acocuaa Qancapuii-Ta-
puxuit MyHOcabar 6aéH sTurad. Makona CYHTTHIa UCIIOM
(eHOMEHM Heru3uia naiino OyiraH MabHaBUI MEPOCHUHT
XaJKJIap Ba MUWLUIATIap YpTacuaa WKTUMOUN TOTYBIMKHU
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TabMUHJIALIATY aXaMUATH JUAJEKTUK Kapalulap acocuja
éputmirad. JKymnajgan, MHHTaKaJapHUHT HMCIOMIIAIINII
xKapaHuna naigo OyiraH Oy3yK IBTHKOAJArM OKUM-
JIApHHMHT JaliijulaHMaral (QuKpiapura Kapiiu >KaMusTaa
MKTUMOMI MyBO3aHAaTHU TabMHHJIAIITA XU3MAaT KUIaJUraH
OMUJLIAPHUHT Ha3apUi-METOA0JIOTHUK acoCIapu XaKuaa cys3
6opasu.

Maxkorana apab Timnara matanapaas “llapx am-akoua
aH-Hacadus™ acapunuar 2009 innga [TokucToH maBnatu
Kapaun maxpunaru “Maxrabar yn-Oympo” Hampuéruaa
YOI ITHJITaH OMPUHYM HalIpuJIaH (oHJalaHWJITaH Ba
MKTHOOCIAp KeNTHPHIITaH.

Kanur cy3nap: “¢aina”, “cyga”, “cygpacmouiinux”,
“ac-cygucmanuiia”’ obvekmus peaniux, CKenmuyusM,
ACHOCMUYUZM, COPUCTNUKA, PENAMUBUIM, UNCMUMOUL
VUSYHIUK.

AHHOTauusi: B naHHOM cTarhbe aHATU3UPYIOTCSA COLU-
AMBHO-(PMIOCO(CKHE U JOTHMYCCKUE aCIEKThl CO(UCTHYE-
CKOTrO MEbIIUIeHUsT B pabore mbicnutenss CamymauHa Tad-
tazanu «lllapx anxb-Akaum», KOTOPBINA MPU3HAT 3HAHUE KaK
CYILIHOCTb 4ejioBeyecKor ku3Hu. C HAydHOH TOUKHM 3pEHUSs
OIMKCAHBl COPUCTUYCCKUE WHTCPIPETAIIMH PA3THIHBIX CO-
LUOJIOTHYCCKUX COOOpPaKCHUH, BO3HUKIINX B KOHTEKCTE
UCTOpHH HciaMckoil ¢punocoduu. Bes napopmanus, npen-
CTaBJICHHAs B CTaTb€, OCBEILAETCS HA OCHOBE CPAaBHUTEIIb-
HO-UCTOPUYECKUX, JIOTHYECKUX METOI0B, TEOPETUYECKU
AHAIIM3UPYETCsl OTHOIICHUE IMpPENCTaBUTENCH (riocopuu
HOBOTO IIEpUO/IA K COPUCTHUSCKOMY M HAYYHOMY MTOAXOIaM.
B nanHOM ucciieioBaHuu, B KOTOPOM aHAJIM3UPYETCsl Hayd-
Hasl 3HAYUMOCTh CO(PHCTUICCKOTO MBIIUICHUS C TOYKH 3pe-
HUS BPEMEHH W MPOCTPAHCTBA, IPOBOIUTCS HCTOPHKO-(PHU-
Joco()CKOe UCCIICIOBAHNE TOSBICHUS JAaHHOTO TEPMUHA B
peruoHe, ero 00bEKTUBHBIX M CyObEKTUBHBIX MPUUYUH. B HeM
TaKKe 00CYKIACTCS C OHTOJIOTUICCKOM TOUKHU 3PEHHSI OTHO-
[ICHUE UCIaMCKOH (priocoduu, B 9aCTHOCTH OOTOCIOBUS,
K OIpPEICICHHBIM COIHATBHO-(PIIOCOPCKUM BOIIPOCAM,
BO3HUKAIOIIUM HA OCHOBE couCTHUSCKUX B3IIsIOB. Du-
J0CO(CKHU MPOAHAIA3UPOBAHBI HAYYHBIC PEIICHHS IPOOIeM
MTOBCETHEBHOM )KU3HU, COLMATBbHAS 3HAUUMOCTh CO(PHUCTHKU
B MPOCTPAHCTBE U BpeMeHu. Ha 0CHOBE rHOCEOI0rHYeCKUX
3HaHuil yuéHoro CanmynmuHa TadrazaHu H3IOKEHBI: TPHU-
YUHBI ¥ (PaKTOPBI IPOHUKHOBEHUS TpeaMeTa Griiocohuu B
apaOCKue PeruoHsl, TaKxke QUI0COPCKO-UCTOPUIECKOE OT-
HOIIICHHE K 0COOCHHOCTSIM, CBSI3aHHBIM C POJIBIO OTIICITBHBIX
JIML B IAaHHOM TIpoliecce. B KoHIIe cTaTbu HAa OCHOBE JIMa-
JICKTHYECKUX B3TIAZ0B OOBSCHSCTCSI BaXXHOCTh JTyXOBHOTO
HACJIC/IMS, BOSHUKIIETO Ha OCHOBE MCIAMCKOTO ()eHOMEHA,
B 00CCICYCHHUU COIMALHON TapMOHHU MEXIY HapomaMu
U HalMsiMU. B 4acTHOCTH, pedb UIET O TEOPETUUECKOH U
METOJIOJIOTHYECKO OCHOBE (PAaKTOPOB, CIIyKaIIMX OOecre-
YCHHIO COIMAJIFHOTO PABHOBECHS B OOIIECTBE, B OTIMYUE
OT HeJIOKa3aHHBIX MPEACTABICHUI 0 MOTOKaX U3BPAIllEHHBIX
yOeXKICHHU, BOSHUKIINX B MPOIECCE UCITAMU3AIUHN PETHO-
HOB.

B ar0il craTthe nMpuUBOASTCS LUTAThl U3 MEPBOTO H3J1aA-
Hus kaurn «lapx anp-Axaun an-Hacadus», n3nanHol Ha
apabckom sizpike B 2009 romy mamarenbcTBoM «Makrabar
yab-0Oympo» B rocymapctse [lakucran, ropoge Kapaun.
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KawueBsiii caoBa: “duno”, “cogus”, “cypac-
muanusm”, “ac-cypucmanuiia’, peanvhviii 00beKMUS,
CKenmuyusm, azHOCMUYusM, coQUCmuKa, peismueusm,
COYUANLHASL 2APMOHUSL.
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Abstract: This article analyzes the socio-philosophical
and logical aspects of sophistic thinking in the work of
the thinker Saduddin Taftazani “Sharh al-Aka’id”, who
defined knowledge as the essence of human life. Sophistic
interpretations of various sociological considerations
that have arisen in the context of the history of Islamic
philosophy are described from a scientific point of view.
All the information presented in the article is covered based
on comparative historical, logical methods, the attitude of
representatives of the philosophy of the new period to the
sophistic and scientific approaches is theoretically analyzed.
This study, which analyzes the scientific significance of
sophistic thinking for time and space, conducts a historical
and philosophical study of the appearance of this term in
the region, its objective and subjective reasons. From an
ontological point of view, the article examines the attitude of
Islamic philosophy, in particular theology, to certain socio-
philosophical issues arising based on sophisticated views.
Also, scientific solutions to the problems of everyday life,
the social significance of sophistry in space, and time are
philosophically analyzed. Based on the epistemological
knowledge of the scientist Saduddin Taftazani, the following
are stated: the reasons and factors for the penetration of the
subject of philosophy into the Arab regions, as well as the
philosophical and historical attitude to the features associated
with the role of individuals in this process. In the final part
of the article, based on dialectical views, the importance of
the spiritual heritage, which has arisen based on the Islamic
phenomenon, is explained in ensuring social harmony
between peoples and nations. In particular, the theoretical
and methodological foundations of the factors that serve to
ensure social balance in society have been investigated, as
opposed to the unsubstantiated notions of perverted trends
that arose in the process of the Islamization of the regions.

This article cites quotes from the first edition of Sharh al-
Aqaid al-Nasafiya, published in Arabic in 2009 by Maktabat
ul-bushro publishing house in the state of Pakistan, Karachi.

Keywords: the history of philosophy, scientific approach,
Islamic philosophy, sophistic thinking, real lens, skepticism,
agnosticism, sophistry, relativism, social harmony.

KnupPHIl

MabayMKH, )XKaxOH MUKECHUAA YpraHuliaguraH
Xap KaHmgal OMJIMMHUHT acOCHH MaKcaaW WHCOH
(haoNuATHHUHT MyalsiH cOXacuJla ro3ara KelraH
Macajara e4uM TONUIIAaH noopar 0ymaau. bummmmap
y3ura xoc Tap3/a rosuiap, Hazapusiap, TabJIUMOTIap Ba
0oIIIKa IaKsuIap acocuia 00bEKTUB OJIaMJIark Hapca Ba
XOAMCATIAPHUHT MOXUATHHHU 04nO Oepanu. by 6opana
WOKTUMOUH Xa€T Maxcynu OynraH yMyMHUHCOHUH ypd-
OJ1aT, KaIpHSIT Ba OMJTMIM paltioHal TadakKyp pUBOKUTA
XHU3Mar KWIraH.



Daxcada 6a nedazozuxa

Kymnanan, MmamiaakaTuMu3aa WIMuHA-Mabpuduit
coxajaa MXKTUMOHUHM OWIMMIap Ba HMHTEJJICKTHHU
HIAKJUTAHTHPHIL, MYCTaxXKamJIalll, TAKOMHJUIAIITHPHUIIL
XamJla Tapuxui skapaéHJa spaTUiraH aljoMalap
MEpPOCHHHU YpraHuIll acOCUIa MabHABUATUMHU3ZHU KaiiTa
TUKJIAIl, YHU €NUTap OHTHra CHHTIUPUIN JaBIaTHMH3
cuécarujaru ycTyBop Baszuda Kinbd OenriiaHmIu.
By Oopana pecnyOnukamusna onub Oopunaérran
WCIIOXOTIAp “UCIIOM Ba ’KaXOH LUBHIN3aLMsicura 6e6axo
XHcCa KYIMTaH aXJIOMJIapUMHU3HUHT O0W MamaHWit
MEpOCHHHU 4yKyp ypraHum acocupa” (Mirziyoyev
Sh.M. PF-5416. https://lex/uz/docs/3686277) xonucona
TaAKHUK KHJIHIIra 9opiaiu. 3epo, YIyF axI04IapuMu3
KOJIIUpPTaH MaJlaHui-MabHAaBUI Mepoc acpiap oiia
YMYMHHCOHHU KaJpUSTIAP PUBOKUTA XU3MaT KHIHO
KeJIMOK/1a.

Maszkyp TagKukKoTma OwiuM, Tadakkyp,
UIMYy-MabpU(DaTHH WHCOHUAT XaETUHUHT MOXHATH
cudpartuna >pTuUpod dtran myradaxkup CabayaanH
Tadrazonuitnunr (1322-1392 i.) “Illapx anx-akous aH-
Hacadwuit” acapu Ba yamaru copuctukara ouj aipum
KTUMOMH-(acaduit Xammaa MAaHTHKAN MyJToxasaiap
XaKuaa CY3 FOPUTHIIA TN,

TAJKAKOTIA KYJJIAHUJITAH METOJIAP

Makonanu Taiéprampaga ucioM (eHOMEHO-
noruscusia copUCTUK ayHEKAapam KHECHH-TapuXui
JKUXATIAaH TaxJIWI Ba TaJKUH KuiauHau. Taxauinap
HaTIKAaCcH acoCHaa Takiud Ba TaBCUsIAp OCPUIIIH.
Co¢ucTukaHuHT WKTUMOUK-(pancadhuii MOXuaTUra
aHAJIOTUK x)uxataaH éupomunnu. Kuécuit-rapuxunit
MeToJi OusiaH Oupra yMyMUH HUIMUNA-TaIKUKOT
yeyiapunas HoiaaTaHuian.

WJIMUIA MOXUSITHU

Byrok amtoma A0y Xadc Hacaduitnuar MabHaBUI
MepoCH AyHE UIMHI KaMOATYUIIUTA TOMOHHUIAH
IOKOpH 0axoJlaHTaHJIUTHHU WIIMH aXJId YbTHPO( ITaIH.
Vaunr “UciaoM tapauMorura oaruiuianrad “Axouya”’
acapu MaMJIAKaTUMHU3HHUHT WCJIOM IUBHIU3AIMSICH
pPUBOXHAATH YPHUHU KaWTa Oaxomamra cabal
oynmoxna” (Alloqulov A.A. 2018:6). Cabaynaun
TadTazonnitnuar “Ulapx am-axoun an-Hacadwuii”
acapu A0y Xadc Hacadpuiinunr “Axoun” acapura
HaKJIMM Ba akJIMM Jajnuiiiap acocujia €3Wiral mapx
0ynmu6, ymoly acap Typiu TYpyX Ba OKUMIIAp TapUXH,
ncioMm ¢ancadacu Ba KallOM HIMH MOXUSATHHH 04N0
Oepuinga KUMMaTiIn MaHOanapaaH Oupu cudaruma
pTUpo¢ dtunaau. “Ulapx am-akomn an-Hacapuid”
acapu X03Mpru KyH/1a XaM ¥3 aXxaMUsTUHU MYKOTMaran
xonna Kypbporu kapum, xaauc Ba Oomka MybTadap
MaHOaapra acociiann0, KoJlaBepca, aJuyIOMaHUHT Y3
pabpi-puKpHu, SPHU panuoHaN TaakKypHIaH XaM
(dolimanaHunaTaH X0JI1a MKTUMOUN MYXHUTIA COIUP
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Oynran Ba Oyna€rran MyaMmosiapra €4uM TOIHIIIA
Hazapuif acoc 0ymubd Xxu3mar Knin0 KeIMOKIa.

IlyHuHTOeK, acapia €TyK HCJIOM OJHMIIApH
MYIIOXaaapUHUHT YbTUPO(DH, co aKuIaBuil Ma3xad
TabJIUMOTIAPUHUHT EPUTUIIUIIN, AaBPUHA paBUIIIA
MCIIOM/Ia a0 OYIIraH (prpKa Ba OKMMIIapra paJyiusiiap
OMTWJITAHINTH KaOW acMeKTIapHUHT MaBXYIJIUTH
ajuioMa y¥3 KHTOOWHH TapuUXWi TCHICHIIHAMATH
WOKTUMOMH SXTHEKHH aHITIAraH Xoj1/1a €3UIrananurujan
napak oepaju.

Acapaa TadTazoHMHHHHT Typaud OKHMIAp
9BTUKOJJIApU/A, Kapalllapyuia JaluijaHMarad Ba
HOTY¥pH (haKTopIIap MaBKy/ SKaHIUTH XaMa YIapHHHT
Kapauuiapu OujaaH WIMHH OUCKYPC KUJIMLIHUHT
y3ura Xoc KHXaTiapu Kypcaru6 yTunrad. Acapaa Oy
Kkabu ¢ancapuil OMUIIIAPDHUHT MaBXKYIJIUTH, YHUHT
MabHaBHH-axXJIOKUH KNHMAaTHHN OIIUPUIL OUJIaH Oupra
WCJIOM aKWJACHIATU MKTUMOUH 3apypar MOXUSTHHU
oun0 Oepumga Ha3zapuil METOHOJOTHK MaHOa
BasuacuHu Oakapamy.

Illy nykrau Hazapaan, “llapx an-akoun aH-
Hacadus” acapuHHMHI sHa OWp XKUXAaTH KYy3ra
TallIaHaAWKH, YHAArH aipuM MacajanapaaH OyryHTH
KyH/1a IDKTUMOUMH XaéTaa yupad TypraH UCIOM HUKOOU
OCTHUJIATH TYPYXJapHUHT HOTYFPU IBTUKOIIAPUTA
panaus cudaruna uctudoaa STUI MyMKHH. JKyMianaH,
“coxta camaduiinap” xkaOu OKMMIIapra HHcOaTaH
amanuii yopa cudaruaa Kyuam YpuHiap. Acapua
Oy kaOu aTpuOyIapHUHT 0a&H TUIIHIIH, JKAMUST YIyH
WOKTUMOUH YHFYHIIUK Ba MyBO3aHaTHU TabMHHJIOBYH
OMIJIJIAP MaBXYAJIUIUra ryoxa KolnaupManm.

AJUIOMaHUHT UCJIOM aKOUAM, IBHHU KaJOM HIMH
Ooopacunarn “llapx am-akoun” acapupa ajaoxuia
onuHran 60ra sKkMH (UKXUI Ba akMIaBUl Macanajap
aKJIMKi XamJla HakJIuW Jnanuiuiap acocuja EpuTuod
Oepuiran. Maskyp acap 103acujaaH y3 AaBpHa Xam,
XO3UPru KyHAa XaM MXTUMOHUI MyHO3apajapHHUHT
eunmura cabab® OynraH alipum macanajap Ouian
TaHUIITHPHUILHY JIO3UM TONAMK. TaAKUKOT MaHOacH
cudaruna “Llapx am-akoun an-Hacadus™ acapuHunr
2009 #iunga [lokucton masnatu Kapauwm maxpugaru
“MakTabar yn-Oympo” HampuéTHaa YOIl STHITaH
OMpHHYHN HamIpuaaH GoiIaTaHuIa .

TAXJINI

Tapuxan MabJyMKH, HCIIOM JUHUHHUHT IOKOPH
TaMaJJlyH Aapakacura sra OyJaraH MUHTaKajlapra
éiinnumu Oy epnapaa ycTyBOop OYnran MHUCTHK-
(ancadpuil KapanutapHUHT UCIOM MadKypacH OuiIaH
TYKHAUIyBUHHM KEeNTHUPHUO uukapran (Sirojiddinov
Sh. 2008:5). Ma3kyp Tapuxuil TEHICHLUMS HCIOM
IUHWUTA I0HOH (QancapacHHUHT KHPUO KEIHIIu
owmnan m3zoxnanaau. VII-VII acpnapra xenmu6 uciom
JTUHU HEeTHU3Ha Maijgo OynraH pUKXUH Ba aKugaBUN

The Light of Islam, 3-con 2020 itna }g
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Macaauapra e4uM TOTHIIJA pPaloHall EHAAalTyBHUHT
axamusiTy optu6d 6opau. [TupoBapn HaTkaaa “UcIOMUR
¢dancapaHuHr MIK KYPUHUALIM OYIraH KajoM HIMH~
(Sirojiddinov Sh.2008:5) naiino 6ynnu.

IOkopuaa TabkuuIaran xapaéHHUHT TE3JAIlyBH
HaTXacuaa IOHOHJIAPHUHT JUANICKTHK YHCYpPIapHHU
y3uga MykaccamamTUprad uciaomaaru dancaduii
okumiap ¢GaonusTH Ky3ra TamaHaau. Apald
nuépnapura 1oHOH (ancadacMHUHT KUPUO KEIUILN
Xycycuzia 3aMoHaBHi (ascadana Oupop-Oup MmaxcCHUHT
HOMU Tuira ofmHMaraH. Amioma TadrazoHulHHUHT
“Ilapx an-akouq’ acapuja ca Oy Macajiara CyObeKTHB
énnamys acocuaa GUKp OMIANpUIaIH.

Kymnanan:
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Mavrnocu: “@ancaghanu unx 6op Xoauo ubn Hzuo
ubn Myosust (p.a.) apab Kyaésmanapuea oaud Kupea.
by uncon mubbuém ea pannune bowxa coxarapuoa
moxup xuwy 6yrean. Dancagha unmu IOHOHUL XuKxmam
oynuob, “gatina” ea “cygha’ cyznapunune GUPUKYSUOaH
mawkun moneau. by ¢y3 onon-pymoaeu oup waxaprune
nomu 6ynub, FOnon ubn Egac ubn Hyxea nucbam
bepunean. Axcapusm ¢gancaguil Kapawnap abobocuil
xanuga Mavmyn Ooaspuda xupub renean. DHe Kyn
Gancagpuii Quxprapru Hayn Kuieaw waxciapoaw
oupu Xywnaun uon Ucxox uon Xynaiinoup. by 6opada
Mawouuxaapumusoan waiix Maenono wox Banuyinox
Hexnasuuinune bavsu uxprapu maeosicyo” (Sa’duddin
Taftazoniy 2009:22). HOxopugaru xymianapaaH
MabJIyMKH, ajioma Tadrazonuit tomonnzaan “Illapx ai-
axoun” acapuia QancadanuHr apad quépaapura KUpHO
KeJMIIN XaKuJa KUMMAaTIu (QUKpIap KeITHPUIIAIH.

lynunraek, acapia OHAaJEeKTHK Kapaiiap
xaM MaBxyn. @ancadaunnap nakramOapiuap
IOTUPUIapy €KU XOC MIMOHJIM KUIIMJIap OYIraHiInTu
TabkuIaHaau. AMMo Oab3u Oup (dancadauynnapHUHT
acapiapujard MCJIOM HIapHaThra 3Wj YpuUHIapra
TYXTajgagurad Oyyicak, ynap MyaissH BOKEJIMKHU HaK
KHJTyBUYMJIAPHUHT XaTOCH €KU (CEMaHTHUK-CEMUOTHK)
OeirwiapHy aHriamaary GUKpIapHUHT ca&3UruaAaH
ne6 tymyHtupanu. TadTazonuit Oynnail kumuiap
xycycuaa Gukp Onnaupud aiTauku:
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Mawvnocu: “Yaap xyoou cyguiinap kabu uwopanap
bunan myroKomea Kupuwean éxku navueambapuu mau
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onmatiouearn bomun gancapavuiap momMoHuOaH HAK1
KuiuHean 0eb xapauou. Yiapoa uim mavpugamoan
acap xam wyk. LIy 6ouc maskyp macananu 6ymynaueuya
xXamo mankun Kunuwiaou. Ywa oaepoa wapuam
0y mas3zyea xeu KaHoau MyHocabam OUIOUpMAcaH.
Lllynune yuyn ynap “oundan xaiimean — kogup” 0ebd
xucoonaumaean”, (Sa’duddin Taftazoniy 2009:22) -nes
TYITyHTHAPA]IH.

[Oynunraex, “lapx am-akoun” acapuHU
TaIKUK Kuium xapaéHuma ‘“‘cydacromiis” Exu
“cydacTonitnuk” ned HOMJIaHraH OKMMIIAP (HAOTHATH
xaM K¥y3ra Tanuianaau. KOkopuaa TabKuaIaHTaHUJICeK,
“cyacTonitnuk” akIuit JaMUTApHA HOTYFPU TATKHH
KIIHII acOCHJa F03ara KeJraH Fosjap MaxXMyHuaaH
nbopar.

Masnymku, “cydactoniis” cy3m OHOH
TUIUAaH KUpUO KenraH O0ynuO, yHaaru “cydo” cy3u
“nnM” MabHOCHIA, “UCTO” 3ca “rajaTr, HOTYFpu’~
MabHOCHAaaup. “Cadcara” cy3u xam MaHa 11y Cy3/1aH
onuHraH. Ymoly Toudara MaHcy0 KMIIWIap Hapca
Ba amIéNapHUHT XAKUKATHHU WHKOpP KUJaauiap.
Bopnuknaru Gapua aménap xa€n Ba TacaBBypAaH
nbopaT SKaHJIMTUHY TabKuATaigunap. bas3unapu oca:
“Hapcanap YpTHKOATA OOFIINK, arap HapCaHU KaBXap
ned YBTUKOJ KUJICAK, )KaBXapaup. Arap KaauMui 1ed
3BTUKOJl KWJICAK, KAJUMUUAUDP Ba arap SIHCM Naigo
Oynran neb >ka3M KWicak, sSHTH maigo Oyiaranmgup”,
neinnnap”( www.ahlisunna.uz. 2016.23.05).

Cavaynaun Tadra3zoHuit XxaM VY3UHHUHT
dancaduii kKapamurapuma Tabuar Ba JKaMHUSATIATH
xoaucanap ypracujaa cabab-oxkubar MmyHocabaTiapu
MaBXKy[JIUrura myoxa Ounan kapamaiiau. Tadrazonuii
sIarad 3aMoH/1a OYTann KaOu sSTHTH qaBp Qancadacu
BaKMJIJIApPU Opacujia XxaM TabuaT Xoaucalapura Ba
aménapra HucOaTaH THOCTUK HyKTaW HazapjaaH (Gukp
omnaupras Qaitnacyduap Ky kyn 0ynran. MabiryMoT
VpHHUIA aUTUII MYMKHUHKH, OOBEKTHB PEaUIMKHUHT
MaBXyAJIUTHra nmyoxa OuiaH KapoBUM CKENTHIIU3M
acocumnapunan oupu Jlasux FOm (1711-1776)auHT
HyKTau Hazapuya, OyTyH OOpJIMKIAru WIKTUMOWH
BOKEJIMK CYOBEKTHUB XyCYCHSTra 3ra 0110, HHCOHHUHT
onarnapura OOFJIMKIHUTH, cabaOuiAT Ba 3apypusiT
ce3THjap TapTUOUAAru KeTMa-KeTIUK SKAHIUTHHU
Tapkuiad yrran. “lllynamait ko, FOM ckentuimzMan
ArHOCTHUIIM3MHHUHT Typlapuaan Oupu cudaruaa Kapao,
MOAIHI [yHE KOHYHJIAPUHH OMJIMINHNA WHKOP 3Taau. by
OwraH paH TapaKKUETHHN YEKIIAITa XapakaT KAjaan
(Karimov 1., Rustamova M.2006:51).

Hasun FOm Ba Cabnynaud TadTazoHHHHUHT
Ma3Kyp MaB3yaard (QUKpIapwHU KUECUN TaxJTui
kuiauk. Annoma Tadrazonuid MaBxyn peasl 00pIUK
00BEKTIIAPUHH, BOKEA-X0IMCATIAPHH aIlETapHU Xa&noT
ne6 atam dancaduii akuIaHd HOTYFPH TATKHH KA
neMakaup, -aed Tavkumnaiau. lUly ypunna amnoma
y3ununr “llapx am-akoua” acapUHUHT JacTIaOKu
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caxudanapuaa MyCyJIMOH >Kamoalapd TOMOHHUIAH
Oy3unérran akMJajapHH Ty3aTHII Ba yIIa AaBpla
MaBXyn Oynran 6apda Oy3yK dbTUKOAMArH OKHMIIAPHU
WHKOD ATHII XaMmJa cod MCIOMUN aKMIaHHW YpHATHUII
yu4yH acoc cudarujga E3WITaHIUTHHUA TabKUJIall
VPUHIIN.

Kanom wimuna mytinak (adcostor) Omnum (hakar
SpatyBunra Xoc SKaHJIWTH, KOJraH Oapya Omimmiap
HUCOWIA TYIITyHYa SKaHJIUTH TabKH TAHAIH.

TadTazonuii acapuaarn aménapHUHT XaKUKATH
TYFpUCHIATH MaB3y/la OJaMIard Hapca-XoIucaTapHUHT
Oapyacu OOBEKTHB peaIMKIa MaBXYyIJIHTH
TabKHUJJIaHTaH. AcapJa MKTUMOUH OOPIUK MaBxKyIl
SKaHJIUIHY, Tapuld MHCOH YyIla alTWJIaETraH HapCaHU
OmMaca XxaMm (Hapca Ba XOAHCa TYFpHCHJA TacaBBYp
XocHJ Oynmaca-jia), yiira Hapca Ba Xojuca y3 xosianda
MaBXyl OYNMUIIINTH TabKUIad yTumamu. SlHa Oup
TapuXUi-KUECUN TaxIMITHA KYypuo yrcak. Tadrazonuit
TOMOHUJIAaH TabKUJJIaHTaH Yoy (ukpiiap Oup Heua
acp yrranuma cyar EBpoma kiaccuk dancadacuma 3
npoaacuHu TOIAH.

Magxyn raxiapau Umvanynn KanTHUHT MasKyp
Map3ynara Gukpiaapu ounan Kuécnaauk. HCOHHUHT
TabuaTaaru Hapca-XoAucalap XakuJaru srajiarat
OunuMMIIapu MHCOHTA YIIa Hapca-XoJucaJapHUHT
KYpPUHUII Ba XOJIaTJIapH, aTpUOyTIapUHUHT HAMOEH
OynaumM XakKuJaruHa MabiIyMoT Oepa ojajau.
“Ummanyun KaHT arHOCTMLM3MHHHUHI KHCKaya
Ma3MyHH Kyiuaaruda: Ou3 ousaaurad Hapea ((heHOMeH)
Ba ¥3 X0IM4a MaBxy/l Oynran Hapca (HOyMeH) MyTJIaKo
xap xuinup. bus xoaucanap MOXUATHHH Kail 1apaxana
TEepaH aHIJIaMailInK, OW3HUHT OwnmMuMH3 Oapudup
y3uua mMaBxKyja OyiraH HapcaiapjaH Gapk Kuidaiu.
Qaitnacyd ymoy TymryHYamapHu ‘“‘Hapca Yy3uma”
TaJIKUHU OpPKaJIH OOBEKTHB OJaMHU TabpHudIain
(Shermuhammedova N.A. 2008:10).

MuHTaKaJapHUHT WCIOMJIAIINAINN KapaCHUIa
naigo OynraH Ba OOBEKTUB BOKEIHKHU WHKOP
STaJWTaH siHa OUp TYPYXHHHT (UKpHYa Xed KaHaan
O00BEKTUBINK HYKIWTH XaMmMJa XaKUKAT MaBXYH
SMAcCIHUTU TabKUAJTAHAOU. XaKUKaT Oy HHCOH
Ounagurad Hapcajgapaup; s’bHH 0ab3u olamiiap yuyH
amEHMHT OMPOP OHMP XOJIATH XaKHUIa TACABBYP MaBXKYIT
Oyica, AeMaK y MHCOH y4yH LIy Hapca XaKUKaTIup.
Bomika kumiura sca, améHUHT OOIIKAa OUpP KUXATH
MabJIyM O¥Jica, y KN YUIyH yI1a Hapca XaKUKaTAHp.
By tymynva 3amonaBuii ¢ancadana KeHI TapKajaraHn
PENSATHBHU3M J1e0 HOMJIAHYBYH TaBJIMMOTHHHT 2COCUHU
TamKwi 3 Taau. Tabuar Ba »aMusTAaru Oapya Hapcaiap
HUCOUWI SKaHINTH, MacajaH, Oup KHIIH Y9yH XaKHKaT
Oynran Hapca, OOIIKa KWIIM Y9yH HUCOWI TylryH4a
cudarnaa Kadya KUIMHAIU Ba akcuHYa. by mryH4axw,
XaKUKaT TylmyHyacura HucOaraH EHOalIyBHUHT
Typinda makiau 0ynu0, XaKuKaT MIaxCHUHT 3bTUKOIU
(3mmucTeMoOIIOTHsICH)Ta MOC Kellaju, KallCUKu Oupop
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amé TYFpUCHIAary NIIOHY-YbTUKO YIlIa amé Xakuaara
XaKHKaTra Moc Kelaju.

Coductuk myHEKapam CTPYKTypacHUIarw sHa
OMp OKMM ab30JIapd AYHEHHM TaH OJHUIIAH, aMMO
XamMma HapcajaH myOxXalaHHuIIaN, XaTTOKH Y3iaapu
myOxalaHumaéTraHura XaMm my0xa KHJIHIIIH.
Vpra acp ucnom dancadacunaru Gysnaii Kapauap
3aMOHaBHUH (ancadagard CKENTUKIAP HOMU OCTHA
(hanra xupu6 xemmu. Amtoma TadrazoHuit 00BEKTHUB
PEAJUIMKHU MHKOP 3TaJWraH, TaH OJMAalIuraH, TaH
onca-Ja, uryoxananaanurad OyH/jaii Tonda BaKuUIapiHA
“Tap3u0” KWW KePaKIUTHHU, SHHU OFPUKIAPH
O0OBEKTHB KAHIUTUHY aHIa0 eTTyHIapuradya ynapra
“caiikan’” 0epu0 Ka30JIalll JIO3UMIUTUHH TabKU 1A 1.
Baxonanku, unMuid acocnu myOxajgaHUIIapruHa
WIMHUH TaJIKUKOTHUHT MyXUM BOCHTaJIapu KaTOpUAaH
VpUH OJraH.

IOkopuparn MaB3yra TaaJUIyKIH XHUKOSATAA
aiTunumuya, “cyQpacTOMHIMK HWYHATHIIU
Tapadaopiapuaan 6ynran Owp Imaifx omma oJIguia
TypuO, “WHCOHHUHT aciu WYk OYynmub, Oy myHEmaru
Oapua Hapca-xoaucanap OIIui Tyll €KW XaémoTra
¥Xmam BOKENUKIup”, -mes TymyHTupapau... Uy
naitaa cyhacTOMMINK BAaKWIIMHUHT (QUKPIApH MAbKYIT
OyimaraH KuIuiapiaH OWpH HIAHXHUHT IO3UTa
manayiok Tynrypu6 rooopaun. [1laifx yHra Fazad Kuiauo:
“by numa kunuk?!”, -nequ. lllynna xamuru mananok
TYLIyprad KUIu: “Di maix, oiui Tyuiapaad oupu
comup Oymmu”’, -nenn. by xkaBoOaH CYHT, cydacToninmk
OKMMHUHUHT MIaiixu myn3am OynuO, xed Hapca aes
onmMait ko™ (To ‘lepov A. 2013:123-124).

XUKOAT TaxXJIWIN IIyKH, TaOUaT Ba >KaMUSATAATH
00BEKTHB BOKEIMKHHU TaH OJIMAWAMTaH TypyXJap
TYFpUCUAATH yIIOY KHUYMK MaTHAa E3yBYd OapuaHu
9pTHOOPUHHM BOKEa-XOAMCAa Ba AIIEIAPHUHI acl
MoXxusITUTa Kaparaau. by Ounan aménapaa OHTOIOTHK
Ba THOCEOJIOTUK MOXHST MaBKy/l SKAaHJIUTUHH YKTUPATH.

3amoHnaBwmii (ancacda danu sca, “Coducruka’ra
HUcOaTaH MybTaaul MyHOca0aTHH Cakjiad KOJraH.
“ManaymMKH, “coducThia’ FOHOHYA, “‘sophism” cy3uman
ONMHTaH 0ynu0, araitiab xaro acociap épaaMua, Ky
MabHOIM cy3Jiapra TasHuO, QUKD HOPUTHUII, OUIUO
TypuO XaTo acociapaaH EIFOH Xylloca YHKAPHUIIIAD”
(Nazarov Q. va b. 2015:195), - ned TabKuanaiam.

Manbanapa KenTHpHIMIINYa, COQUCTUK METOAIA
HOTHK C¥3 Ba nOopanapHu Oup-Ooupura Kapama-KapIimu
HYHaITUPUII OpPKaJM MaBXyM TYIIYHUYaHU peall
XaKMKaTra ailJIaHTHUPUII MYyMKHH, €0 XucoOmaiau.
Acmuaa sca ymap TabuwWil TUIIArd CY3NMapuHHU
HOYpUH OOFiam, UKKH MabHOIU Taladdy3napHu
103ara KelnTupuil, GuKp udomananHuHT TPaMMaTHK
LIaKJUIapy Ba OOWIKa ycy/utapiaaH Qoiaananud, coxra
XaKUKaT HUKOOM OCTHIA XaKUKUH OMIMMIIapHHU
€nroH OWJaH amMalITHPUINTA XapakarT Kujaauiiap.
ApacTyHHMHT TabKHIJIAlIM4a, “COPUCTIAp — COXTa

The Light of Islam, 3-con 2020 itna }g
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noHonuk YrkutyBumnapu (O ‘zbekiston milliy
enseklopediyasi. 2004:24)nup. PopoOuii LIyHUHT yUyH
xaMm cydactouiiankka u3ox 0epud, yHU “ah€piukka
acoCJaHTaH..., OMPOB TOMOHUAAH OWIAMPUIIATUTAH
(bUKpHU paj STHUIIL..., YAIFUTYBYU CaHbBAT OYIHO, yHH
“ac-cyducranmiia” (copucruxa) (Forobiy. 2018:93),-
ne6 rtabppud Oepamau. X03uUpru JOaBp aKCapHIT
¢daiinacydprapununr rtabrbupuua, “Coductiap
Ta0UUil THIIArd OMOHUMUs, aMmuOoIUsIapIan
(hoiimarann6, omamap YbTHOOPHHN XAKUKUH OMITMIaH
gagruraaunap. @.boxon tapOupu Omnan aiTrasza,
coducTiaap XaagaH TalmKapu MaxmaJoHajaupiiap,
aMayjia yiapjaaH xed Kanaad Had WYK. BusHuHT
JAaBpUMH3Ja BaxXoOuinap, Xxu3OyT-Taxpupuuiap,
akpoMuiiap Ba 601mKa Mazxabiaap cCoOhUCTHK METOIAH
(dhotimamannd, ogaMiIapHu, alHUKCca EMUTApHU TYFPH
wynnan yamrurMoknanap” (Karimov 1., Rustamova M.
2006:85). bynnaii xonatnap aiinukca, Kypbonu kapum
cypaiapu Ba XaJUCIapHU HOTYFPU TAJIKUH KUJIMIIIA
Ky3ra TauuiaHaiu.

HATHXKAJIAP

Co(hUCTHK TABIMMOT YyKyp AHATIEKTHK MyHO3apaJIid
Hazapusl. buz ymoy TabauMOTHHU Oy TyHIUTHYa TAHKUT
OCTHTa OJNMII HUATHUIAH XOJUMH3. TanKukoTiap
TaxXJIMIMAA IIYHA Al TMOKYMMU3KH, OyHIal Hazapusiap
YKaAMISITHUA WITapUjIaHMa XapaKkaThra TabCup T0MpPacu
3aMOH Ba MAaKOH HyKTau Ha3zapuiaH OaxojaHaIu.
CyhacToninuk TabIMMOTH IIKTUMOUH Ty3yM, TYPMYTII
LIapOUTH Ba OolIKa mIy xKadu ommiiap cababupan
naigo OYATaHIUTHHU BTHPO] dTaMH3 Ba MybTaIuIl
€HJIalllyBHU €K1aiiMu3.

ManbyMKH, HFHCOHHSAT TAPUXH TYpIHYa JaBpliapHH
60cn6 yrran. CopUCTHK TABIUMOT IMAWI0 OYTUIITMHIHT
sHa OMp BepcHscH, OM3HUHIYA, KaMUATAA MaBXKY.
OynraH XypQUKpIUIUMKKa HUCOATaH HEraTHB EHAAIIYB
Ba WOKTUMOMI-CUECHI kapagHiiapra XoJIuc MyHocadar
OWJIIMPHII WIOKH OYIMaraHyiuru jes 0axojaiMus.
By Om3umHTr Kapamapumui. byHmait xomarmapma
YKaAMISITHA WIIFOP 3UENU KamiaMu Y3 ¢hukpuHu ndomaa
STUIIIHU TYpJI HyInapuaaH QoiganaHuIra Xxapakar
Kuinrannap. busHunr ¢gukpumwusua, dancadanarn
coduCcTHK AyHEKapall aHa IIyHAal HKTUMOUH XoJIatiiap
cababunan aynéra kenraH. CoducTuka WHCOHUST
TaMaAyHH TapaKKUETHIA FOKOPH aXaMUSTIIU TAbJIMMOT
cudarnaa SbTAPOd STHIIAIH.

XWIOCA

Xynoca ypHuaa alTuml MyMKUHKH, CabAaynInH
Tadra3oHuii MTHCOHHUHT XaéTHHU JIOUMUI THATICKTUK
Xapakarja, U3JaHuI1a, YKUII-YPraHuil Ba OJAMHUHT
TyO MOXHMSTHHU aHmiammaa, ned owmmamu. [y ypunmga
TabKUJJAII XKOWU3KHU, TAPUXUHU NaBp KOHTEKCTUIA
QKIOTIAPUMI3HUHT 00 MabHABUH MEPOCH, PaIMOHAT
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Ta)aKKypH HaTHXKACUJa OPTTHPHIITAH OHTOJIOTHK
Ba THOCEOJIOTUK Kapaluiapd XaM MYXUM OMUJIIUD.
X03Upru BakT/Ia axJIOKCU3IUK OOpacuiary KapalniapHu
“MaganusaT’ 1e0 OMIMII Ba aKCHHYA, acll MabHABUM
KaJpUsATIApHU MEHCHMACJaH, JUH CapKUTH ae0
Kapai OwmiiaH OOFJIHK XoJamiap OyIYHTH TapaKKUETTa,
XycycaH énuiap tapOusicura karra xaBg) COIMOK/A Ba
KAXOH KaMOaTUYWIIUTH OyHIal XypyKiapra Kapura
Kypalmuil Hakajgap MYXHM OJKaHJIHTUHH aHriIad
eTMOK/1a. BaxonaHku, “muH MyaisiH xKaMUsITIA BYKyIra
KeJITaH MKTUMOMH-UKTUCONUN, CHECHIT Ba MabHABUH
TaHa33yJHU, aWHUKCA, aXJIOKUW TapOKaHJAIUKHH,...
OapTapad KWIHIIICK 33Ty HUATIAP MadKypacHHUHT
udomacunup” (Safarova N.O. 2009:172).

MabHaBU MEpPOCHHU TYFpU TAJKUH KHIIMII,
Hadakar énutapuMmusga Oajlkud OYTYH MIKTHUMOWH
KaTiaM Bakwiiapuja ucioMm dancadacura HucOaTaH
KpeaTuB (puKpnamia WIMHHHT WKTUMOUR-pancaduit
MOXMSITUHH aHIVIAII Ba TYFPU XyJI0Ca YUKAPHUIIT, XAaKUKAT
Ba aJI0JIaTHH JKaxojiaTjaaH (apkiaiiia WwKoOuil poib
yiHaUaH.
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